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1. Introduction

The peoples of South America have been the victims
of many imperialisms. There were Inca, Maya and Aztec empires before
the arrival of the Europeans, and after that iberic imperialism
(hispanic and lusitanian) gave the continent an indelible shape, with
a scattering of French, British, Dutch and even Danish elementg%>The
Tberic, however, was of course the dominant one in what is here referred
to as South America: the part of the western hemisphere south of Rio
Grande, in other words including Mexico, Central Americe and the Carib-
beaga)l apologize for this somewhat unusual way of using the terms,

but there are advantages that will be clear later.

The Iberic conguistadores, as a part of their imperia-

listic activities, brought large segments of the population of Africa
across the Atlantic to work as slaves in their conguered territories(.3>
For that reason great parts of the region became a meeting place of
three civilizations: Amerindian, African and the Iberic civilizations,
all of them sub-divided into numerous cultures, for instance, Spanish
and Portuguese cultures,with their sub—oulturéé? It would seem very
misleading to give to a meeting place between three civilizations the
name of only one of them and refer to the region as "latin America",
the reason why that term will not be used in the present pape%?)And the
reason why "South America" is used in such a comprehensive way is, of
course, to indicate clearly the contradiction with North America, pri-
marily the United States, but also to some extent Canada .

Third,el imperialismo yangui, is an overlayer sedimented

on top of the other two, reflected in the present composition of the
typical South American society: an economio/political/military upper
class heavily linked to North America by its training and organizational
affiliations (but with a cultural upper class more Latin in its orien-
tation); a vast iberic middle class penetrated by yankee values and
serving as a recruiting ground for the upper classes; an even vaster
Amerindian and African and often also mestizo (and sambo) under class,
penetrated by iberic and also to some extent yankee values and serving

as a recruiting ground for the lower ranges of the middle classes.



There are important variations of this theme, particularly in the
countries in South America that have almost no Amerindians or
Africans ( Argentina, Uruguay, perhaps to some extent Chile, Costa
Rica) and the countries that have vast Amerindian and/or African
populations (Brazil, Bolivia, Perd, Ecuador, Colombia, Guatemala
and to some extent México). The composition of South America,
country by country, in these terms,is given in Table 1; probably

this table holds much of the key to the future of South America.

It goes without saying that liberation from yankee
imperialism is a necessary condition for the development of South
America. The structure of that type of imperialism has to be done
away with, and the process is no doubt already on the way, although
it is slow in coming. Moreover , there is also the danger that the
possible successor to a US-Huropean Community-Japan dominated economic
system,’a China-Japan-Southeast Asia dominated world system§7%ight
in its softer way play some of the same role in the future as the US
had in the past (if it does so it would to a large extent be due to
the failure of South American intellectuals to detect dangers from

other parts of the world than North America). But the basic problem

is what comes next? A class society with three layers is always prob-

lematic: the struggle of the middle classes against the upper classes
may be in favour of themselves, not on behalf of the lower classes@>
This has happened before in South American history: the many wars of
liberation against the Spanish (1810 to 1848) and against the Por-

tuguese (in the 1880s) certainly did not improve much the conditions
of the Amerindians and the Africans on the continent; nor were these
wars on behalf of them. They were wars of bourgeois liberation, wars

of a class which did not want to share the spoils of exploitation

denied the Furopean center with whom they had to share before.

Today we do not see clearly what a country liberated
from yankee imperialism with its economic, political and indeed mili-
tary bridgeheads, with all the elites it is able to steer and manipu-
late, with itg capacity for destabilization of whatever alternative
is emerging,9wou1d imply. But it is important to make some educated
guesses ,and one approach to that guess would be through exploration of
iberic cosmology , to try to get at some of the deeper aspects of most

social formations of South America.



2. Iberic Cosmology: an effort at characterization

Let 1t first be stated at the very beginning that by
"cosmolog§gc? mean something more basic than culture. It is deep cul-
ture and deep structure, the code or program of a civilization, showing
up not only in cultural patterns, but also in structural elements. Thus,
what is being said in this section is not culturalism although it also
has culturalist expressions; it is Jjust as much structuralism with its

(11)

structural expressions.

Further, no effort is made to draw a distinction between
hispanic and lugitanian cultures; differences are here glossed over,
they are seen as expressions of the underlying iveric civilization.

What is done is an effort to characterize that civilization, as a set
of hypotheses. And this will be done according to a general schene

of cosmological analysis focussing on 6 aspects: Space, Time, Knowledge,
Person-Nature relations, Person-Person relations and Person-Trans—

personal relations.

Space. Iberic space cosmology is perhaps best seen from the

general pattern of their aménagement du territoire,found both in Por-

tugal and in Spain. It is heavily centralized on the capital where the
country is concermned, and inside the capital, and cities in general,
heavily centralized on the plaza, with the cathedral, the alcaldia,
the police, and so on. Major streets and avenues radiating out from
the center and major roads radiating out from the capital give rise

to very impressive, but also heavily centralized, socio-geographical

structuresg

Most important in this connection, however, is how these
people see the world. Given that particular space cosmology the
tendency would be to see the world in unicentric terms. There is
certainly no assumption that they themselves constitute that center.

There is a high consciousness of periphery status, even of loss of



gstatus, of atimia (Gustavo Lagoss%Bglthough Mexico on the higpanic
side and Brazil on the lugitanian side seem sometimes to see them-
selves more as centers, or at least coming centers, if not of the
world, at least of South America. Argentina also had such propen-

sities (la raza blanca de América latina), Mexico might develop

even further in this direction (por mi raza habla el espirith) and

Brazil often expresses a lusitanian complex (ex occidente 1ux).

But by and large it is clear that the center is outside South America,(l4>
and particularly so for the lesser South American countries that

hardly would recognize a fellow South American country formally as

a center. The structure is not entirely unicentric, however: as

mentioned above Wew York/Washington might be the economic/politioal/
military center and Paris (rather than Madrid/Lisboa) the cultural

center, el capital de la raza latina. 3But, one may ask, is this not

simply a reflection of the dominant reality, the nature of the upper
classes being shaped by the strcture of imperialism of various kinds
and in turn contributing to shaping i1t, and the ruling ideology being

the ideology of the ruling class?

Of course this is true. What is important, how-
ever, is to explore some of the implications that are less obvious.
And the major implication is in South America in general, not the
least among intellectuals, the high level of ignorance of the rest
of the world, and an equally high level of unawareness of the possi-
bility of other oenters;l% have mentioned above the lack of attention
paid to what happens in the Southeastern corner of the world, and
another example might be the significance of the Soviet Union and
"social imperialism" in general. The world Southeast will tend to
be seen as beingsa subsidiary of the US and the Soviet Union to be
insignificant}iéxcept as a threat to the US and hence as something
that should be supported or at least not attacked according to the
"the enemy of my enemy is my friend'-principle. By means of these
two cognitive mechanisms a picture of the world as essentially uni-
centric is retained. Causal chains of any significance are seen as

essentially rooted in the New York/Washington axis, and whatever else



is seen in its relation to that center, steered by it either as

(17)

a periphery or as its contradiction.

It goes without saying that protected by a cogni-
tive filter of this type the Japanese and their affiliates can move
into South America with their products almost undeteotedglg%ere will
be no basic cognitive filter detecting them, not only because they
move considerably less obtrusively than the Yankees, but also because
they are seen as the (much) lesser evil. There is the story of the
Mexican marxist oriented foreign ministry official who conceived of
the world this way till he gained some suspicions while negotiating
trade agreements with the Japanese and discovered that the Japanese
side negotiated in shifts, some of them sleeping while the others
were negotiating so that they always appeared fresh and awake at the
negotiation table with considerably more stamina than the poor Mexican
side. He had the feeling that something strange was going on - a
feeling that perhaps should be reinforced by redrawing the world
economic map in a more multi-centric fashion. And a similar feeling
might spread when the Soviet Union leroflot network not only extends
to Nicaragua but also to other countries, bringing with it the usual

entourage of agents and spies of various kinds.

There is another aspect to this monolithic per-
ception of the world that is almost equally important and that is
the ignorance about other peoples in the Third worldguakout African
countries, in spite of the fact that so many inhabitants of South
America are of African origin, knowledge is generally very low and
the same applies indeed to Asia. The great religions of the Fast,
Islam, Hinduism, Buddhism and the great civilizations - Hindu, Chinese
and Japanese civilizations -~ are relatively unknown,except to the
extremely few, and there is the tendency, so pronounced in occiden-
tal secular ideologies such as liberalism and marxism,to regard
them as vernaculars, something that will wither away once modernity
arrives fully, either in the shape of economic growth or in the

shape of structural change, ie. revolution.



As a consequence of this intellectuals in general,and
ideologues in particular,in South America will tend to see the world
as the western hemisphere writ large, with the center already men-
tioned and the rest of the world relating to that center the same
way as South American countries do. It is then forgotten that both
Africa and even more so Asia have a cultural heritage very different
from that of the Ngrth Amerioan/western European center and for that
reason a staying power, a .type of stamina not so easily found in
a South America which is also a part of the Christian culture and
occidental civilization in genera£%l%n other words, it is forgotten
how much less South America has to put up against the pressure from
the North than the Asian countries have. e South Americans,except

for Amerindian and African fringes, are profoundly occidental.

Time. The iberic time perspective is occidental, but pos-
sibly more typical of an earlier period in occidental history than the
contemporary period. Elsewhere a distinction has been made between
western time perspectives in the Middle Ages and in the modern period<,22>
seeing the former as more even, from eternity to eternity oriented,
and the latter as much more dramatic, as seeing history in terms of
an imminent crisis and after that the catharsis, the final state

where human society has liberated itself and real history can start.

Maybe the present iberic time perspective could be seen
as a mixture of the two? On the one hand there is the craving,to the
point of really believing in a basic change as imminent and social
salvation as around the corner; on the other hand, perhaps deeper
down, there is the feeling that things are probably not going to
change very much,that tonorrow and the day after tomorrow will be
pretty much like today, yesterday and the day before yesterday. The
former time perspective can find its expression in flamboyant
rhetoric, the latter in telling in-action. In a sense the two con-
verge in the iberic conception of mallana which, incidentally, does
not mean that things will never be done,but that there is aversion

to being pinned down to a precise point in time for delivery of the



goods; whether these are the goods and services of everyday work
activity, or major socio-political changes. In this, as opposed to
yankee/nordic/protestant preciseness about time there is certainly
a heavy element of the defense of the underdog against being pre-
dictable to the topdog and also an element of basic social exper-
ience: if nobody else does what they should do on time why should

I be the only one to do it ,laboring in vain and being a fool to everybody!

The net consequence of this is something vague about
the relation to time, although not necessarily so vague to others in
the iberic civilization who know how to read small hints and indica-
tors and organize themselves accordingly. This also finds its ex-
pression in two of the greatest institutions iberic civilization has
given to humanity: the fiesta and the siesta. The important point
about these two institutions is not only that they are reserved for

expressive activity rather than instrumental activity (although that

distinction should never too sharply be drawn), but that they consti-
tute territories in time under by and large private as opposed to
public control. By "private" then is not meant "individual"; both of
them are largely organized by such collectivities as the family and
the village. But social levels outside these, for instance, work
organizations and state authorities are not supposed to penetrate
and invade these liberated time zones. One of the major attractions
of not only the iberic peninsula but the whole mediterranean region
for the Northerner in BEurope (and the Caribbean and many other parts
of South America for the Northerner in the western hemisphere) lies
precisely in this reservoir of unoccupied time relative to the North(.23>
However, it should also be pointed out that like
for everything else in social affairs there is a price to be paid.
A solid four hours'siesta means a chopping up of the time dimension,
an interruption of task performance into smaller time segments often
incompatible with work routines that stem from the North and now are,
through various structures being imposed upon the South, both in
America and in Furope, mainly through the mechanisms of the trans-

2 . .
national corportations.4 perception of history along 11beral/marx1st



lines holds promises of all kinds of progress,given certain objective cir-
cumstances may not be fulfilled if the time dimension is not activated
more for instrumental pursuits. The result will be endless frustration:
neither the fruits of precise timing,nor those of a more relaxed time perspectivé?5>
Epistemology: occidental, even extremely much so. Under the
influence of dialectical and somewhat holistic marxism rigid, deductive
structures found in scholastic thinking and in Roman law have been loo-
sened up somewhat and the epistemological atomism known from Aristoteles
and Descartes is perhaps no longer so prominent. But these two features
still dominate and the marxism that has meant so much to South American
intellectuals has a tendency to be very axiomatic, very deductive and
very much based on a segment of social reality with heavy emphasis on

26)

formal economic relations,meaning essentially ownership patterns.

One consequence of this is that alternative thought
systems, to be believed in, have to Dbe presented fairly much in the
same way as the message is in the structure of the thinking more than in
the concrete thought itself. And another consequence is that this type
of epistemology does not render itself easily to eclectic thinking§27)
The correct form of thought is the single-peaked mountain, not a cor-
dillera of mountains. It should perhaps be added that the intellectual
style is gallic rather than teutonic; it is not the rigour of deduction
so much as the elegance with which the whole deductive framework is
woven that counts. Maybe it could also be added that the iberian languages
render themselves magnificently to eloquence, oral and written, for
hours and pages,giving the impression that there is a hard content
somewhere, whereas what 1s actually communicated is a form rather than

content. Translated into terser Fnglish it tends to become much shorter.

Person-Nature relations. Nature is an esthetic object

in iberic cosmology, best to be enjoyed at a distance, through verbal
descriptions, paintings, photos, rather than at close encounters.

La naturaleza pica, there is something disagreeable about it. Most

South Americans are living very close to nature, most of them seem to
want to live away from it, in cities,and particularly in big cities.

Nature is at her best as seen from restaurant and car windows.



South American civilization seems to be an urban civilization. The

concept of tourism is from city to city or to resorts well protected

against close encounters with nature; only rarely does one find

people who seek that closeness,hiking or hitch-hiking, camping and

so on, even though this objectively speaking is often not more problematic

than in Europe. All of this actually adds up to something that makes

one admire even more South American city born intellectuals who

choose guerilla asg their form of political expression and struggle

against imperialism,suffering considerably.gB)

There are some implications of this that are

relatively serious. First, ecological thinking does not come easily

to a civilization with considerable distance to nature. Nature in

South America seems to be utterly desouled,and this also applies to

animals. South Americans are highly carnivorous, meat eaters; in

Argentina and Uruguay this habit extends almost to the bottom of

society. Ecologically more sane policies would come through scien-

tific rationality unaided by a deeper type of compassion with nature

and non-human beings,and hence be of a weaker variety.(29)
Second, there is in this also a certain depreciation

of rural life, the countryside, the raw (as opposed to the cooked,

to use Lévi-Strauss' famous expression). Partly for these reasons

South America seems to be very poor in rural utopias?o e underlying

assumption seems to be either that people will somehow live in cities

and agricultural production will take care of itself one way or the

other, or that those who will have to be engaged in agricultural

production will do so after a suitable land reform and continue being

marginalizeé?lft ig difficult to find the"utopias"typical of other

parts of the world: Tanzania's Ujamaa, the Sarvodaya village of India

and Sri Lanka, the Peoplds Commune ,of the People's Republic of China,

all the farming communities so prevalent in the anarchist tradition

of North America and Europe, often also practised in one way or the

other, particularly in recent yearé?ggouth America is here on the

side of the main stream of ideological and practical politics, and this

is probably deeply rooted in ideclogies and structures of the Continent.
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Everybody complains about the ever growing big cities of South

America, but for these cities to stop growing a viable alternative

hags to exist and even has to be practised by people likely to be
imitated by others. The alternative is to send people back to the lati-
fundo/minifundo existence tormenting the peoples for centuries.

Person-Person relations. There is little doubt

that they are vertical and individualistic in extremis, and in
addition there are elements of machismo and racismo. The verticality
finds authoritarian forms in the proverbial figure of the Qatrén
and the search so many people engage in to find a patrbdn (Italian
padrone). The function of the patrdn is to absolve others from res-
ponsibility; at higher levels of social formation it takes the form
of the caudillo. It combines with machismo to the elevation of the
father to a status of high authority to which the children are ex-
posed already in the parental home, also witnessing the mother being
humiliated. Through family patterns of socialization these structure is
transmitted from generation to generation and in the absence of
other strong collective organizations is hard to break. Individualism
is a revolt against the family of origin, but not the basis for buil-
ding strong collectivities. It may lead to excessive competitiveness,to
the point that the sum of two Latin Americans becomes close to zero§33>
It is difficult to describe the neglect of
Amerindian and African identities as anything much different from
racism. It is probably true that patterns of prejudice and dis-
crimination are not so pronounced as in the southern part of the
United StatesﬁB%%r are they so much weakened as in certain parts
(professional, particularly) of the United States' North. Of course,
this ties very well in with the depreciation of nature: nature is
where the Amerindians and the Africans mainly live, in addition %o
the slums of the cities: if there is a distance to nature and to them
they could well be together in the same place and continue providing
the iberic people with their daily bread. It goes without saying
that given the big proportion these peoples make of South America's
population there is bound to be a change here sooner or later.
The extreme verticality of the iberic tradition has been entirely
compatible both with the oligarchic/oorporate/military societies

that have taken form under the protection of ya kee imperialism ,
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and the oligarchic/partooratic/militia formation found in Cuba under

the protection of Soviet imperialistB%% would not be strange if both
Amerindians and Africans exposed to this choice would draw the conclu-
sion that this is a poor offering and if that is all the western civi-
lization has to offer they cannot possibly do worse themselvegi6&n

other words : the nucleus of a contradiction that may very quickly develop
into a major confrontation. It is not obvious that the future of South
America is written in terms of those two western options, it could also
be that something else would come up of equal or higher significance

although it may perhaps be ccopted, like the ejido in Mexico and the

aprista movement in Peru. Nevertheless it is felt that precisely because they

have been so ignored the non-whites may be a major source of dynamism for the

future of South America.(BZ)
Person~-Transpersonal relations. It is well known

that the dominant religion in South America ig catholicism, an expression
of occidental civilization. It combines belief in a personal god who is
exclusive in the sense of permitting no other gods beside him and inclu-
8ive in the sense of being universal for all of humanity, with the belief

in a personal soul, immortal,with an after-life,after this one. The

catholic faith is embodied in a church with a well known hierarchical
structure. As this has lasted for centuries it is difficult to believe
that it has not set a pattern for any alternative system of belief. Thus,
it has been pointed out that communist parties tend to have some of the
same structures as the catholic church, male and seniority dominated£58>
and it has been indicated above that the structure of ideological thought
tends to be the same as the structure of, for instance, catholic thin-

king. There is space for change within this, for a much more communita-

rian communism and a much more egalitarian catholicism both at the inter-

national and national levels, as expressed in the teologla de la liberacid

()

But in either case there seems to be this need for a faith in something

outeide of a self, something beyond the persons who populate this earth,

even beyond the collectivity of them: be that Tod ,History.Something absolute.

That something has to satisfy the same charac-
teristics: it has to be exclusive in the sense of permitting no other
faith besides it,and inclusive in the sense of applying to all of humanity
It is easily seen that both liberal faith in economic growth and marxist

0 .
faith in revolution satisfy these two requirementéﬂ'ﬁoreover, it has to
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guarantee some kind of immortality or after-life, if not for this
generation, at least for coming generations. In short, it has to

be a secular religion endowed with the same siructure as the re-
ligion from which it springs. And there should even be important
continuities as in the famous saying by Fidel Castro, summer 1980 in a
Jesuite college in Nicaragua: "To be a good communist one has to have
a marxist training and a christian heart”§4ﬁgedless to say all of this
goes very well together with a search for the patrdén, the authori-
tarianism in personal relations, legitimized by corresponding verti-
cally directed faith; built into equally vertical structures. And

it also goes well together with the tendency to build vertical, deduc-

tive thought structures.

3. Some very tentative conclusions

Let us go back now, for a moment, to the archaeological image
of South American imperialisms given above: the yankee on top of the
iberic, itself on top of some indigenous structures that probably remain
as artefacts only§42)What has been done in this paper is essentially one
thing: pointing out that there are problems inherent in the iberic middle
layer and that they do not disappear antomatically if yankee imperialism
ig lifted, and/or the iberically run formation moves from feudal/oapitalist

(43)

to capitalist/socialist.

Is this not a rather fatalistic image, more or less saying that
there is an enemy within in addition to the one without; moreover, the
enemy within is extiremely resilient to the point of being unbeatable? The
former statement is right, the latter not. All this analysis calls for is
to take the deeper aspects of structure and culture seriously, as some-
thing existing sui generis, not expecting that they will wither away auto-
matically with a change in dominant mode of production. They have to be
attacked sul generis, probably even consciously, through a conscious
attitude to the siructures of space, time, knowledge, person-nature, person-
person and person-transpersonal relations. There are already signs of
change, although possibly from iberic to saxonic/yankee varieties of
occidental civilization - hence, possibly, reducing the iberic element at

the expense of internalization of yankee perspeotivesgdr4>
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But let us contemplate the opposite scenario. A state of
non-consciousness about the less fortunate aspects of iberic cos-
mology prevails, making Latin Americans prisoners of that program.
If it now should happen that the necessary condition for
development of South America obtained, that South America is libe-
rated from yankee imperialism - what kind of society would then most
likely emerge? We know that it is rich enoug%%SEt has all natural
resources needed, particularly if the countries are able to cooperate,
even establish some kind of federal structure. 1t is underdeveloped
in the sense that there is something to develop, it is probably even
underpopulated in the sense that the population could grow with no
harm,provided the social structure were reasonably right. But what

kind of structure would it be?

It follows from what has been said above that it is most
likely to be highly doctrinaire,and unidoctrinaire.Moreover, the do-
minance of the cities over the countryside is likely to continue un-
less very fundamentally counteracted,and unless rural people play
the basic role in the liberation, not the city people(Thi§ was an
important point in connection with the Cuban revolution??’lf somehow
marxist 1t is likely to be run in an authoritarian fashion,from above,
and in most cases would be as male dominated as before and white— or
mestizo- marginalizing Amerindians and Africans. It will probably not
be very efficient measured in northern terms, nor very good at enjoy-—
ing the softer sides of life, but oscillating in betweeé?B%he relation
to nature would be one of exploitation, and the cities will contiaue
to grow unless this is drastically counteracted by refusing to support

them, a policy that worked to some extent in the case of Havana.

And, finally: it is likely to lose much of its time in
the search for one new center, and the bigger countries will suggest
themselves as candidates -~ one reason why the smaller countries will
stay away from them and Scuth American federal structures will become
impossible€4%%b—regionalism is likely to continue, CARICOM and Grupo
Andino, perhaps ALALC, but not for rational reasons, simply because
of the difficulty in finding a non-centralist solution with several
center candidates available. But at the weaker level of intergovernmental
organizations much may still happen, particularly when OAS becomes the
Organization of South American States (0SAS), or better: the Organi-
zation of American Southern Indigenous States (OASIS), with "indi-
genous" standing for all three civilizations in the area: Western,
Amerindian, African§5o>



NOTES

* Paper prepared for the fourth meeting of the Expansion/Exploitation,
Autonomy/Liberation subproject of the Goals, Processes and Indicators
of Development Project of the UN University, Port-of-Spain, Trinidad-
Tobago, January 16-19, 1981. I am indebted to the group of South American
students at the Institut universitaire d'études du développement who were
first exposed to these views spring 1980, in Geneva for their stimulating
disagreements, and to Heraldo Mufioz, Santiago de Chile, and José-Maria
Tortosa, Alicante, for helpful comments. The present version is the second
draft of the paper.

1. ITn his important book Slave and Citizen, New York, 1947 the late
Frank Tannenbaum (a great source of inspiration when I had the occasion
to work with him as organizer of one of the many post-doctoral seminars
of which he was the super-organizer, 1958-60 Columbia University) makes
a sharp, perhaps too sharp, distinction between slavery in the Northern
and the Southern part of the arch stretching from Washington DC through
the Caribbean area down to Rio de Janeiro, a distinction, roughly spea-
king, between the Protestant (British, Danish, Dutch) and Catholic
(Portuguese, Spanish) domains, with France somewhere in-between. By far
the most severe were the Protestants headed by the Dutch (then the Danes,
then the British); least severe were the Iberic forms , with France in-
between. The basic differences derived from the way slaves were seen:
as cattle, from a Protestant point of view, as unfortunate humans who
could work themselves free from the Catholic angle. This is developed in
detail in H.Hoetink, Caribbean Race Relations: A Study of Two Variants,
Oxford University Press, London 1967.

2. The number of polities in this area is, of course, a matter of dispute.
I would certainly include Puerto Rico, Virgin Islands and Belize, not
to mention Guadeloupe and Martinique and all other areas under administra-
tion from elsewhere and not of their own free choice. Tne situation is
far from clarified, yet.

3. Columbus was optimistic about the possgibilities of using Amerindians.
"They ought to be good servants and of good skill", Columbus wrote of
them. And he describes them (the Arawaks):

"... they are so artless and so free with all they possess, that one
would not believe it without having seen it. Of anything they have, if
you ask them for it they never say no; rather they invite the person to
share 1t, and show as much love as if they were given their hearts"
(quoted from R.M. Walters, "The Pre-Columbian Caribbean Societies",
Working Papers on Caribbean Society, Dept. of Sociology, UWI, St Augustine,
July 1978, p.47).

For an excellent historical analysis involving Amerindians conquered

and killed, Africans brought as slaves, a variety of European colonizers
up to independence, with a very interesting conclusion, see Fric Williams,
History of the People of Trinidad and Tobago, Andre Deutsch,London, 1964.

4. Thus, the Andalucian variant must have played an important role in the
colonization of Hispanic America.

5. Except,of course, to denote Just that, the human beings who are latin
Americans - and exactly who they are is a complex question.

6. See the work recently edited by Gustavo Lagos Matus of the Instituto de
Estudios Internacionales of the Universidad de Chile for a study of how
South America is extending its pattern of interaction beyond the tie to
North America.
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. For an exploration of this proposition, see Johan Galtung,"World

Conflict Formation Processes in the 1980s"™, GPID Papers, Geneva,1980.

The most famoug case being, of course, the French revolution: le tiers
état against both aristocracy and clergy, but certainly not in favour
of the fourth estate, all the peasants later to be transformed into
workers.

. Brazil 1964, Chile 1973, Jamaica 1980. The general pattern from Brazil

seems to be to organize truck strikes (foodstuffs do not arrive to the
shops) and bus strikes (people do not get to work and to the Shops),
then demonstrations by housewives assuming the police will not attack
them. For an excellent analysis of what happened to Brazil after 1964,
with a fine introductory chapter on dependency theory, see Peter Evans,
Dependent Development: The Alliance of Multinational, State and Local
Capital in Brazil, Princeton University Press, Princeton, 1979.

For an introduction to this concept, see Galtung, Heiestad, Rudeng,
"On the last 2500 Years of Western History", Companion Volume, The New
Cambridge Modern History, 1979, chapter 12.

.Thus, the concept "cosmology" is designed not to take a stand on the

primacy of the material vs. the ideal issue. It is a construct expressed
or embodied in material structures and in ideas; in road network patterns
and in conceptualizations of the world as space. Both the material and
the ideal are carriers of the cosmology; technology, modes of production,
and religion, languages,etc.

The imperial character of the Inca civilization is clear from the
corresponding road network in pre-hispanic Cuzco.

From his book on international stratification. This Greek expression
stands for "loss of status". My own strong impression from Chile in the
1960s was its conception of itself as el ultimo rincén del mundo (the last
corner of the world).

This, of course, is what dependency theory is about. This conceptualiza-
tion of the world can be viewed in at least three different,but not
mutually exclusive ways:

- as an empirical description of the world, or more correctly, of the
Western hemisphere;

- as a projection by iberic social scientists of their basic world
cosmology, their search for a center that has to be somewhere, and
their exclamation of Eureka;

- as the theoretical tool by means of which iberic bourgeoisie or middle
class in a more extended sense can liberate itself from the yankee
masters seen as the center of the dependency formation without having
to reconsider their own relation to the Amerindian/African lower classes.

.It should be noted that the search for allies in other corners of the

world does not alter the uni-centiric conceptualization and the level

of mesmerization by the United States. My prediction that South Americans
will not see the Japanese penetration hefore it is too late is more than
ten years old.
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